
1 
M B Davie /28.9.2022 

Latimer Trust Book List –September 2022  
This is a summary of recent books read by Martin Davie, compiling his evaluations and the 

commendations of others. In this edition: 

Author Title Martin’s opinion 

Darrin 
Belousek 

Marriage, 
Scripture, and the 
Church: 
Theological 
Discernment on 
the Question of 
Same-Sex Union 

Probably the most important conservative contribution to the 

Christian debate about same-sex relationships since Gagnon’s The 

Bible and Homosexual Practice. From the perspective of a biblical 

view of marriage, it engages with Scripture, Christian tradition and 

contemporary scholarship on both sides of the debate, rightly 

emphasising that traditional teaching presents serious challenges to 

the behaviour of all Christians, not just to the same-sex attracted. 

Forget Living in Love and Faith – read this instead.  

Abigail 
Favale 

The Genesis of 
Gender: A Christian 
Theory 

Explores how the modern concept of gender as something separate 

from biological sex developed, from the perspective of Catholic 

Christianity. A profoundly important book bringing together personal 

experience, feminism and gender theory, and Christian theology in an 

astonishingly creative way, explaining what’s gone wrong in feminism 

and gender theory, but also suggesting a positive theological and 

pastoral response. Evangelicals may blanch at her Marian theology 

but she offers a deep Scriptural study and a clear orthodox 

restatement of the nature and importance of human sexual identity. 

Highly recommended.  

Lee Gatiss 
(ed) 

Fight Valiantly – 
Contending for the 
faith against false 
teaching in the 
Church 

Intended to equip Christians in positions of leadership in the Church 

of England to contend for the apostolic faith in the face of false 

teaching in the Church. Considers the need to contend, what it looks 

like, real examples of contending and 8 interactive Bible studies on 

the topic. For ministers, those in training and Christians who want to 

understand the vital importance of the topic. 

Lee Gatiss 
(ed) 

Living in Mercy and 
Grace 

Originally a series of talks, this short book contains six reflections by 

different authors on the challenges involved in Christian life and 

ministry. A stimulating collection of essays on the basis of the 

teaching of Scripture and the insights of psychology primarily aimed 

at those engaged in Christian ministry, but also applicable to lay 

Christians. A good resource for personal study or as a basis for group 

discussion in a church leadership team, a DEF group or a ministers’ 

fraternal. 

Louise 
Perry 

The Case Against 
the Sexual 
Revolution: A New 
Guide to Sex in the 
21st Century 

A critical review of the sexual revolution from a secular perspective. 

Christians will not agree with her worldview but they will certainly 

resonate with her conclusions. A good starting point for discussion 

with secular feminists and confused unbelievers that might lead to 

conversations about the goodness of God’s ways. 
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Darrin Belousek, Marriage, Scripture, and the Church: Theological Discernment 

on the Question of Same-Sex Union, Baker Academic, ISBN 978-1-54096-183-9, 

£21.99 (Hardback and Kindle editions also available).  

Overview 
Dr Darrin Belousek is a Mennonite theologian who teaches religion at Ohio Northern University in the 

United States. As he explains in his introduction, the ‘central focus’ of his new book Marriage, Scripture 

and the Church is:  

… the theology of marriage and interpretation of Scripture as these bear on whether the 

church should revise its doctrine of marriage in order to sanction same-sex union as true 

marriage and bless same-sex couples with its nuptial rite. 

As he further explains, the aims of the book  

... are both constructive and critical: to elaborate a biblical-traditional theology of marriage 

and consider the innovation of same-sex union from that perspective; to analyse and assess 

Scripture-based arguments in favor of sanctioning same-sex union; and to do each of those 

with a view toward garnering wisdom that can guide the church in discernment and goad the 

church to reflection and action. 

The reason that the book has these aims is because, in Belousek’s view:  

Whether written from an innovationist view or a traditionalist view, too many books and blogs 

in the debate have focused too narrowly on biblical texts that refer explicitly or pertain directly 

to same-sex intercourse. The debated question of this back-and-forth is whether Scripture 

strictly forbids same-sex intercourse, or not: Is same-sex intercourse always sin, or not? The 

debate then revolves around traditional versus revisionist readings of particular texts.  

This approach, he writes, is inadequate for a number of reasons: 

First, whether approached from the innovationist side or the traditionalist side, this debate 

centers on a negative question of what Scripture forbids in sexual relations and then fixes on 

a particular set of texts. This approach can easily lose sight of marriage as the positive frame 

for the negative question and thus overlook Scripture’s witness to marriage as the wider 

context for those texts on sexual relations. The church’s teaching, based on Scripture’s 

witness, has always maintained that sexual relations belong properly to the marriage 

covenant. From the perspective of Christian teaching, then, any question of sexual relations 

is properly a question of marriage. The typical approach to the same-sex-union question does 

not occasion biblical-theological consideration of what marriage is, why marriage matters, and 

how the church’s doctrine of marriage bears upon the question of same-sex union. 

Shifting to a marriage frame for the same-sex-union question has the advantage of drawing 

the church’s tradition into our discussion. While same-sex intercourse has been a subject of 

comment (and condemnation) within the church across centuries, the church has sustained a 

tradition of reflecting theologically on marriage. Bishops and theologians of East and West 

(Tertullian, Clement, Methodius, Gregory, Chrysostom, Augustine, etc.) engaged in an 

extended debate during the second to the fourth centuries on the status of marriage in the 

age of Christ. Revisiting that marriage debate among early Christians will offer lessons to help 
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guide discernment in the church today—and will pose questions that both traditionalists and 

innovationists must take seriously. 

Framing the same-sex-union question as a marriage matter will generate questions, often 

neglected in the usual debate, that bear upon both traditionalist and innovationist views. A 

narrow focus on biblical texts concerning same-sex intercourse lets both parties to the debate 

avoid dealing with theological questions about marriage: it allows innovationists to avoid 

weighing how sanctioning same-sex union would alter the traditional doctrine of marriage; 

and it allows traditionalists to avoid wrestling with how accepting other practices (e.g., 

habitual contraception and divorce-remarriage) already implicates the traditional doctrine of 

marriage. Focusing specifically on same-sex intercourse also implicitly treats the same-sex-

union question as a ‘special issue’ divorced from other questions of sexual ethics. Debating 

same-sex union thus distracts us from obvious problems of sexual discipline (e.g., 

pornography use and premarital cohabitation) within our congregations. Framing the same-

sex-union question as a marriage matter recalls the church to consistent scrutiny of sexual sin 

and consistent teaching of sexual chastity for all believers 

In order to achieve these aims the book is in four parts.  

Part 1 – ‘Surveying the situation’ – consists of two chapters. Chapter 1, ‘Stand at the Crossroads,’ gives 

an overview of the current debate in the Christian Church about sex and marriage and Chapter 2, 

‘Where I start,’ sets out the theological assumptions that govern Belousek’s approach to this debate 

– namely, that those who advocate a change in the Church’s traditional teaching and practice must 

justify this change on biblical grounds and that while personal experience is relevant to the church’s 

discernment, nevertheless ‘personal experience cannot be decisive in doctrinal matters.’  

Part 2 – ‘Framing the Question’ – frames ‘the question of same-sex union as a matter of marriage.’ 

Chapter 3, ‘A great mystery,’ articulates ‘a traditional view of what marriage is, what marriage is for, 

and what marriage signifies, as presented in the biblical narrative and as represented by Christian 

tradition.’ In Chapter 4, ‘From the beginning,’ Belousek ‘engages with Jesus’s teaching on marriage 

and considers its implications for interpreting Genesis, discerning the same-sex-union question, and 

assessing the purpose and place of marriage in the church. Chapter 5, ‘Admiring virginity,’ ‘revisits 

marriage debates in the apostolic and patristic eras of the early church and draws lessons for 

discernment in the church today.’ Finally, Chapter 6, ‘Coupled together otherwise,’ ‘considers same-

sex union, along with other contemporary alterations to marriage (non-permanent, non-

monogamous, and non-procreative marriage) in relation to Scripture and tradition, and examines the 

theological implications of these alterations 

Part 3 – ‘Evaluating the Case’ – looks at: ‘arguments for marriage innovation that draw analogies from 

or make appeals to Scripture in favor of sanctioning same-sex union.’ Chapter 7, ‘Hasn’t the Church 

changed before?’ ‘considers arguments to the effect that the church, due to historical precedents of 

changing views and reinterpreting Scripture about other matters, may again change view and 

reinterpret Scripture to affirm same-sex union.’ Chapter 8, ‘Might Scripture provide support?’ 

‘considers arguments to the effect that the church, on strength of warrants within Scripture, may 

override or set aside the teaching of Scripture on sex and marriage in order to bless same-sex union’ 

exploring ‘the hermeneutical, theological, and ethical issues at stake.’ 

Part 4 – ‘Seeking a Direction – ’concludes the book by considering proposals and precedents for 

discernment drawn from the early church that might help guide the church today.’ Chapter 9, ‘Testing 

the spirits,’ evaluates ‘paths of discernment that have been proposed to lead the church toward 
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sanctioning same-sex union’ and Chapter 10, ‘It seemed good to the Holy Spirit,’ ‘looks to the 

Jerusalem Council as a guiding precedent for the church today.’  

Belousek reaches a theologically conservative conclusion, arguing that the innovationist arguments 

from Scripture, tradition and experience are insufficient to overthrow:  

… the consistent testimony of Scripture, confirmed by the authoritative teaching of Christ and 

conserved through the consensus teaching of the church, that God ordained marriage as man-

woman monogamy and blessed sex within marriage.  

However, he says:  

It is one thing to discern a direction; it is another thing to cast a vision for how we will walk 

this way as the church. God calls the church to be a people whose common life in the Holy 

Spirit makes walking the way of Jesus both plausible for believers and visible to the world. 

What does it look like when a community of believers — male and female, married and single, 

straight and gay — embodies a vision of chastity in which celibacy and marriage are credible 

and desirable on distinctively Christian terms? 

To address these issues, the book concludes with an afterword by Wesley Hill which considers what 

this way of life should look like.  

There is also an online supplement to the book, consisting of a series of appendices which address 

‘specific texts and topics’ in more detail.  

Martin’s opinion 
Marriage, Scripture and the Church is probably the most important conservative contribution to the 

Christian debate about same-sex relationships since Robert Gagnon’s The Bible and Homosexual 

Practice. It engages in detail with Scripture, the Christian tradition and contemporary scholarship on 

both sides of the debate and explains clearly and conclusively why the case for changing the Church’s 

traditional teaching and practice has not been made out. At the same time it rightly emphasises that 

this traditional teaching presents serious challenges to the behaviour of all Christians, not just to those 

who are sexually attracted to members of their own sex. This is a book that should be read and 

inwardly digested by all ordained and lay ministers and by all Christians who want to engage seriously 

in the current debate. Forget reading Living in Love and Faith. Read Darrin Belousek instead.  

Commendations 
John Goldingay declares:  

‘I was immediately prejudiced in favor of this book because it starts in such a wise and illuminating 

place. It starts with the nature of marriage itself as the Scriptures see it and as theologians and the 

church’s teaching have seen it. And it stays with that framework all the way through. If your heart 

sinks at the thought of yet another discussion of same-sex relationships, make an exception for this 

one.’  
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Abigail Favale, The Genesis of Gender: A Christian Theory, Ignatius Press, ISBN  

978-1-62164-408-8, £15.94 (audio book also available).  

Overview 
Dr Abigail Favale is an American Catholic writer who is Dean of Humanities and Professor of English at 

George Fox University in the United States.  

Her new book The Genesis of Gender explores how the modern concept of gender as something 

separate from biological sex emerged and developed ‘and how it compares to the paradigm of Catholic 

Christianity.’  

The book is in nine chapters.  

The first chapter, ‘Heretic,’ explains how, having started life as an evangelical, Favale then became a 

secular feminist, a lecturer in gender studies, and finally a Roman Catholic, and how, in 2015 she came 

to the realisation: 

… that the gender theory I’d been teaching my students was often rooted in an underlying 

framework that is at odds with Christianity. I had not helped them to see the 

incommensurability, because I’d been blind to it myself. I’d become an impassioned, oblivious 

Pied Piper. 

The second chapter, ‘Cosmos,’ looks at the biblical account of the creation and the Fall, contrasting it 

with the cosmologies found in the Babylonian creation story, the Enuma Elish and in Plato’s Timaeus. 

Favale notes that in the original order of creation described in Genesis 1 and 2:  

… sexual difference is understood and experienced as a gift, as a source of fruitfulness and 

love. There is a dynamic balance between sameness and difference, and the man and the 

woman have a shared commission – a common mission – to generate life and govern the 

earth.  

As a result of the Fall, however:  

… a fracture heaves through all of creation: through the center of the human person, through 

the bond between man and woman, through the connection between humankind and the 

earth. In this fallen order, the human person is now at war with himself, and this inner conflict 

erupts outward, pushing the equilibrium between the sexes into a swinging pendulum of 

conflict and domination. Difference, no longer recognized as gift, is understood as opposition.  

As human beings:  

We are born into this fallen order, but the realm of redemption remains open to us, 

beckoning. Feminism rightly recognizes that something is amiss, but the relationship between 

men and women has been too often characterised by domination. However, blind to the 

dimension of grace, the solutions offered by its theories are themselves caught in the fallen 

forces of conflict, in the continual grasping for power over others.  

A Christian approach is one that seeks to move from the wilderness of sin and into the realm 

of grace, all the while remaining attentive to the voice of nature and the voice of God. This 

means taking Genesis seriously, regarding it as ‘true myth,’ as a divinely revealed cosmology 

that describes our origin so as to give an enduring account of our identity and purpose as 

human beings, as woman and man. Within this redemptive order, we can recover our wonder. 
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We can recognize anew the abundance of the gift – the gift of our bodies, the gift of our shared 

humanity, and the gift of sexual difference. 

The third chapter, ‘Waves,’ traces the development of the four waves of feminism from the nineteenth 

century to the present day, highlighting the work of feminist writers such as Betty Friedan, Simone de 

Beauvoir and Judith Butler. Favale argues that in spite of the variations within feminism this 

development has resulted today in a de facto feminist worldview, which she calls the ‘gender 

paradigm.’ According to Favale:  

First and foremost, this paradigm is a godless one. This is taken for granted. We are not 

created beings; we are products of social forces. Reality, gender, sex – everything, even truth 

– is socially constructed. A denial of God leads to a denial of nature. By nature, I do not mean 

the natural world of plants and animals, but rather the idea of human nature, the notion that 

some aspects of human identity are pre-social and intrinsic – influenced by social forces, yes, 

but not wholly created by them. Because telos is connected to nature, what we are meant for 

is connected to who we are. A rejection of God and nature entails a rejection of teleology. 

Freedom no longer means being free to live in harmony with our nature, to fulfil our inherent 

potential; freedom is simply the pursuit of unfettered choice, endlessly pushing past limits 

and norms. This leads to another consequence: the denigration of the body because the body 

itself is a limit. The concrete reality of the body and sexual difference puts a limit on choice, a 

limit on self-improvisation, a limit on social construction. The gender paradigm, then, 

ultimately hold a negative view of embodiment.  

The fourth chapter, ‘Control,’ uses the stories of two of the first people to undergo male to female 

sex-change surgery, Einar Wegener (who sought to be able to give birth) and Christine Jorgensen (who 

did not), to illustrate how the normalisation of contraception in the second half of the twentieth 

century has resulted in: ‘a new way of thinking about sex, embodiment, and womanhood itself.’ As 

Favale notes:  

When Einar Wegener was first transfixed by the temptation of becoming a woman ... his 

longing to become a woman included the desire to gestate new life. By the time Christine 

Jorgensen embarked on a similar journey of metamorphosis, the goal posts had shifted. For 

many, womanhood was no longer rooted in a biological reality, but a purely social, ornamental 

one. To appear and act as a typical woman seemed sufficient to become a woman.  

The separation of sexual union from procreation prompted a cascade of disconnection that 

brought us to the gender bedlam of the present. Biological sex has been split off from gender, 

woman from female, man from male, body from the desiring will. These schisms are both 

conceptual and technological, facilitated by experimental treatments, hormones, and 

surgeries that have not been rigorously studies.  

The fifth chapter, ‘Sex,’ argues that we need to take an essentialist view of sex, accepting that what 

makes women different from men is the intrinsic potential that female bodies have to produce eggs 

and that male bodies have to produce sperm, a difference that is present even in the case of people 

with what are known as ‘intersex’ conditions (Favale’s preferred term is ‘congenital conditions of 

sexual development’). It also argues that we must also move beyond biology: ‘to the holistic and 

sacred reality of the person – the person as an integrated unity of body and soul.’  

This is because:  
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Bodies are not just bodies. Bodies are persons made manifest. The sacramental principle is 

always at work: the visible reveals the invisible […] the body reveals to us the eternal and 

divine reality of the person – a reality that can only break into the tangible, sensible world 

through embodiment. 

That is how God enters into our world and reveals himself, through the incarnational reality 

of Christ, who became a body that we might know and love the invisible God. The incarnation 

is both a historical moment, a plot on the timeline of the world story, and an eternal moment. 

The divine Person who quickened in the womb of Mary is also the person who, in the 

Eucharist, clothes himself in the molecules of wine and bread, that he might be placed on our 

tongues and engulfed by our hearts. This mystery – the sacramental mystery of the 

Incarnation – should frame our vision of all the days.  

The sixth chapter, ‘Gender,’ traces how the modern concept of gender, developed by the American 

psychologist John Money in the 1950s and then taken on board by feminist thought, has driven a 

wedge between people’s bodies and their identities, with the result that people’s existence as men 

and women is seen as being defined by ‘exhibiting cultural characteristics of male and female roles.’ 

As Favale sees it:  

There is a profound irony here. Through the vehicle of feminist theory, the concept of gender 

has displaced manhood and womanhood from bodily sex. Now, unmoored from the body 

altogether, gender is defined by the very cultural stereotypes that feminism sought to undo. 

In other words, when a girl recognizes that she does not fit the stereotypes of girlhood. she is 

now invited to question her sex a rather than the stereotype. 

The seventh chapter, ‘Artifice,’ considers how the ‘hypersexualization’ of contemporary culture and 

the influence of the internet is leading increasing numbers of young women to decide ‘that they would 

be better off as men’ and choose to undergo medical gender transition to seek to achieve this goal. It 

also notes that both clinical studies and the testimony of detransitioners are increasingly warning of 

the dangers of this course of action, both because it will not deal with underlying cause of people’s 

psychological distress and because it will have very serious medical consequences. ‘Women and girls 

who pursue medical transition and then change course are left with irreversible effects that range 

from inconvenient to devastating – and those effects are not always disclosed beforehand.’  

The eighth chapter, ‘Wholeness,’ suggests that the prevailing affirmative model of treatment for 

gender dysphoria which does not question a patient’s desire to transition needs to be challenged. This 

is because:  

The affirmation model cannot offer true self-acceptance, unless the body is no longer 

considered part of the self. Choosing a lifetime of medicalization in order to maintain an 

illusion of cross sex identity is not ‘being who you really are.’ The affirmation model is self-

denial masquerading as self-acceptance. Because our bodies are ourselves, what is being 

affirmed, ultimately, is the patient’s self-hatred.  

The chapter goes on the further contend that the Christian calling to speak the truth in love means 

that there are serious problems about Christians using pronouns that affirm people’s chosen gender 

rather than who they truly are: ‘through my own words I am participating in a lie.’ However, the 

Christian calling to ‘love in truth’ means that they must never simply reject those who identify as 

LGBT+ but instead ‘accompany’ them on the journey towards the wholeness that God desires for them 

and that is found in Christ. ‘Our parishes must be places where the truth is preached – yes – and also 

places where people are allowed to fumble their way towards it, gradually being made new.’  
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The final chapter, ‘Gift,’ begins by telling the story of Daisy Chadra, who de-transitioned as a result of 

coming to ‘see herself as a creation of God.’ Her story points to the truth that:  

Once understood as created, selfhood, including one’s sex, becomes a gift that can be 

accepted, rather than something that must be constructed. This initiates a different 

orientation to all of reality, even one’s own body: a shift from control to receptivity.  

For Favale the failure of both feminism and modern gender theory is that by rejecting sex as a gift they 

both fail to ‘uphold the notion of a woman’s intrinsic value and identity, irrespective of action or role.  

The chapter then goes on to declare that Scripture and the Christian tradition tell us that we need to 

understand our created bodies in symbolic terms:  

To speak in crudely biological terms: in sexual union, the couple joins their incomplete 

reproductive systems to become a complete reproductive unit. Both men and women bring 

to this coupling the intrinsic potential to create a new person; they have within themselves 

the seeds of life. But the modes of their potentialities are not identical. The man has the 

capacity to transmit life outside of himself, while the woman has the potential to generate 

new life within. 

If we take these biological realities as a mirror for God and humankind, the male sex is 

analogous to God because God endows life from himself but stands apart from it; he 

transcends. The female sex is representative of humankind because its power lies in 

receptivity; the human being is created to receive the love of God, be inwardly transformed, 

and let that love bear fruit. 

Receptivity to God embodied in the form of woman is humanity’s ultimate purpose. This is 

the telos of our existence: to say yes to divine grace, to be subsumed by divine love, and to 

welcome the inner metamorphosis it brings. Woman, then is the representative human being 

before God; she carries the image of this receptivity to which all are beckoned, male and 

female alike.  

The point is not that ‘women are more spiritual than men or that men are more proximate to God.’ 

The point is that each sex ‘is telling the same story of divine-human communion through the language 

of the body, albeit from two different angles.’  

When we see maleness and femaleness in these terms, we can say that men and women have intrinsic 

value because of their embodiment regardless of what actions they perform of what roles they play.  

Martin’s opinion 
The Genesis of Gender is a profoundly important book because it brings together personal experience, 

the study of feminism and gender theory, and Christian theology in an astonishingly creative way. 

Abigail Favale not only explains what has gone wrong in the development of feminism and gender 

theory, but also goes on to suggest a positive Christian theological and pastoral response to this 

situation. Evangelicals may blanch at her references to Marian theology and to Papal encyclicals, but 

the key point is that what she offers on the basis of these sources and a deep study of Scripture is a 

clear orthodox restatement of the nature and importance of human sexual identity that all Christians 

can affirm and from which all Christians can learn. This book needs to be widely read and its argument 

deeply pondered. Highly recommended.  
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Commendations 
Ryan Anderson has written:  

‘Abigail Favale has written a beautiful and profound reflection on the gift of our embodiment as male 

and female. The Genesis of Gender is essential reading for anyone who wants to understand how we 

arrived at such a confused state and how we can lovingly promote the truth about human nature.’  
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Lee Gatiss (ed), Fight Valiantly – Contending for the faith against false teaching 

in the Church, 2ed, Lost Coin Books, ISBN 978-1-23456-789-7, £10.00 (e-edition 

also available).  

Overview 
Fight Valiantly is a second and expanded edition of a book originally published by Church Society in 

2019. As the title indicates, like the first edition, this new edition is intended to equip Christians in 

positions of leadership in the Church of England to contend for the apostolic faith in the face of false 

teaching in the Church.  

The premise of the book is set out by the book’s editor, Lee Gatiss, in Chapter 1 as follows:  

Jesus did not call us to an easy life. Those who come to know him by faith ‘have peace with 

God through our Lord Jesus Christ’ (Romans 5:1), but the Christian life is not all tranquility and 

calm. That’s not what he meant when he promised us ‘rest’ (Matthew 11:28). He warned that 

the path to heaven would be paved with ‘many dangers, toils, and snares’, as the hymn 

Amazing Grace puts it, and to get there we would have to deny ourselves and carry a cross 

(Luke 9:23). In an important sense, he did not come to bring peace to the earth but a sword, 

because true faith in him divides families and communities and even nations (Matthew 10:34–

39).  

The Bible says that ‘all who desire to live a godly life in Christ Jesus will be persecuted, while 

evil people and impostors will go on from bad to worse, deceiving and being deceived’ (2 

Timothy 3:12–13). So a calling to follow Jesus is a hazardous and risky one. In the Church of 

England it comes with a charge when we are baptised to ‘fight valiantly as a disciple of Christ 

against sin, the world and the devil’, and to continue his faithful soldiers and servants until the 

end of our lives, or until he comes again.  

This calling to fight as a disciple of Christ involves contending for the faith against false teaching 

because:  

... new threats are constantly arising. The Apostle Paul warned the Ephesian elders that even 

from their own number, wolves would spring up to twist the truth, scatter the flock, and lead 

people astray. Diligence and vigilance will always be required, he said (Acts 20:28–30). Wolves 

are attracted to sheep, so wherever there are sheep, wolves will inevitably follow (however 

sound our church may appear to be in theory). Laws enforcing political and civic toleration did 

not do away with the need to struggle against sin, the world, and the devil. But what does it 

mean for Christians to join in this perpetual battle, especially when it sometimes involves 

striving against other professed believers, perhaps even within the same denomination or 

church? 

As Gatiss notes:  

This is not an uncontroversial question. What to some looks like contending feels to others 

like mere contentiousness; and while many may be engaged in effective contending in all sorts 

of ways, they may be accused by others of quiet compromise or acquiescence because their 

understandings of what it means to contend are fundamentally different. If, in the face of 

heresy or apostasy, secession or leaving the church is far from a perfect option, how do we 

stand firm and fight on in a way that pleases Christ? 
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Fight Valiantly is designed to help Christian leaders to answer the question posed in this last quotation 

with the new edition taking account of issues such as the Black Lives Matter movement, abuse within 

the church and the Living in Love and Faith process which have come to the fore since 2019.  

The book is in five parts.  

Part 1, ‘Beginning to contend,’ ‘consists of three chapters which look in turn at why we need to 

contend, the words used for contention in the New Testament, and the teaching about contending 

for the faith contained in Philippians 1:27–30 and Jude 3–4.  

Part 2, ‘Contending in the New Testament,’ consists of four chapters that look in turn at what we learn 

about contending for the faith from the teaching and example of Jesus and from the New Testament 

books from Romans to Revelation. An additional chapter then summarises the New Testament 

material by declaring that: ‘contending is the vital spiritual discipline of applying and promoting the 

gospel lovingly in a context of opposition’ and by setting out: ‘thirty theses or propositions which 

unpack the indicatives and imperatives of this spiritual discipline.’ Among these theses are:  

We do not merely contend against something but for the faith, for the gospel (Jude 3; 

Philippians 4:3). 

We contend by preventing false teachers from having positions of responsibility and teaching, 

where we have the authority (1 Timothy 1:3; Titus 1:11), and only appointing those who are 

able and reliable (1 Timothy 3:1–13; Titus 1:5–9).  

We contend by showing integrity, dignity, gentleness and courtesy that puts our opponents 

to shame for its godliness (Titus 2:7–8, 3:2; Philippians 1:28; 1 Peter 3:16). 

Part 3, ‘Contending in the Church of England today,’ contains four chapters that look at different 

aspects of contending for the faith in the Church of England such as remembering that we are engaged 

in spiritual warfare, avoiding spiritual abuse, learning to apply the gospel, drawing appropriate lines 

and always contending in a godly fashion.  

Part 4, ‘Stories of contending,’ contains twenty-five short chapters in which a number of different 

authors provide different historical and contemporary examples of contending for the faith. These 

chapters include Felix Orji on ‘Opposing the Prosperity Gospel,’ Ros Clarke on ‘Contending for 

Complementarianism,’ Jane Patterson on ‘Contending with opposition in Synod’ and Niv Lobo on 

‘Contending against Racism.’  

Part 5, ‘Bible Study Guide,’ contains eight: ‘interactive Bible Studies that can be used by individuals or 

groups.’ These include ‘Side-by-side for the Gospel (Philippians 1 & 4),’ Judging the Church (1 

Corinthians 5)’ and ‘Godly Intolerance (Revelation 2).’  

Martin’s opinion 
In a better world, contending for the faith would be a compulsory part of the training offered by all 

the theological educational institutions of the Church of England. However, in the world we live in this 

is not the case and so all ministers in training and all ministers in post should instead get hold of a copy 

of Fight Valiantly, study it carefully and think about how to apply the wisdom it contains. The book 

comes out of a complementarian stable, but this should not put off those who take an egalitarian 

position. They will find the vast majority of what is said in the book helpful to those with their 

convictions. Finally, the interactive Bible studies in Part 5 provide an excellent basis for educating not 

just ministers but Christians in the pews about why contending for the faith is an integral part of 

biblical Christianity.  
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Commendations 
John Dunnett comments:  

‘There are some who do not like the language of ‘contending’ because they perceive it to promote 

disunity or to go ‘against the grain’ of the gospel message of love. However, this book reminds us how 

important it is to be fervent in our treasuring of the gospel message we have inherited – and that to 

abdicate this calling of Scripture is to diminish the gospel itself. In this book, Lee Gatiss examines the 

scriptural texts around ‘contend’ in a way that is lively, scholarly and informative, quarries from church 

history fresh wisdom for today, and ‘earths’ the challenges in practical and contextual examples. I 

believe this book can help us develop a biblical ‘edge’ to our leadership in these challenging times and 

I commend it for study to all church leaders – both lay and ordained.’ 
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Lee Gatiss (ed) Living in Mercy and Grace, Lost Coin Books, ISBN 978-1-73993-

763-8, £6.00 (e-edition also available).  

Overview 
This short paperback had its origins in a series of talks originally given at the Junior Anglican Evangelical 

Conference (JAEC). It consists of six reflections by different authors on the challenges involved in 

Christian life and ministry.  

The first chapter, ‘The Mercy and Grace of God,’ is by Lee Gatiss. In it, Gatiss expounds the message 

of Titus 3 that being ‘good Christians, devoted to good deeds in line with the demands of the gospel’ 

involves first ‘being good citizens’ and, secondly, avoiding ‘those who are divisive.’ In relation to the 

second, Gatiss explores how Christians should engage with heretics – in other words, ‘those who 

choose to teach an alternative to the apostles — an alternative gospel and an alternative way of living 

as a Christian.’  

The second chapter, ‘Patience with people,’ is by Christopher Moore. In this chapter, Moore explores 

what it means for a Christian to exercise patience, focusing on the words of Paul in Ephesians 4:1–3: 

‘I therefore, a prisoner for the Lord, urge you to walk in a manner worthy of the calling to which you 

have been called, with all humility and gentleness, with patience, bearing with one another in love, 

eager to maintain the unity of the Spirit in the bond of peace.’  

The third chapter, ‘Humility in difference,’ is by Martin Davy. In this chapter, Davy looks in turn at 

‘Humility and ministry,’ ‘Humility and mercy’ and ‘Humility and difference.’ He argues that humility is 

a key part of effective ministry, that ‘humility starts with a right view of self, and our need of mercy,’ 

and that a right view of self should ‘encourage us to practice humility in difference.’ To do this we 

need to follow the example of Jesus in whom we have : ‘the greatest example of a leader who mixed 

with foreigners, spent time with people who were different from himself, spoke truth in love, who 

told people they were wrong, who was clear on what people needed to know and yet was a leader 

who would humble himself.’  

The fourth chapter, ‘Perseverance through Discouragement,’ is by Kirsten Birkett. She draws on the 

teaching of Paul about spiritual warfare in Ephesians 6:10–20 and the insights of psychology to provide 

a framework that will enable Christians to: ‘battle the devil, in day-to-day practical ways that will help 

you develop perseverance, even in the face of discouragement.’ She suggests that in order to develop 

‘personal resilience to stand firm’, Christians should cultivate a positive outlook, believe in themselves, 

connect their stories to the biblical narrative, practice altruism, practice forgiveness and have a circle 

of friends. Finally, in order to persevere, Christians need to approach times of stress with the right 

frame of mind:  

Approach it with the positive narrative that thanks God for building your faith. Rejoice that 

God will take this awful situation and bring good out of it, for you personally and for the 

church. You don’t need to be able to see the good to know it is there. Thank God for his 

wisdom in being greater and seeing more than you can. Find the reasons to rejoice; you can 

always rejoice, and the Bible can command us to rejoice always, because the reasons are 

always there.  

The fifth chapter, ‘Gentleness with the Weak,’ is by Helen Thorne. In this chapter she asks: ‘ How do 

we get alongside those people whose weakness don’t seem to go — whose weakness is there day 

after day, calling on our time and calling on our emotional energy too?’ In answering this question she 

argues that we need to realise that we too are among the weak, that we need the weak, that the 
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church honours the weak, and that we are gentle with the weak because it is Christlike and obedient 

to do so and because Christ has been gentle with us. She then looks at the gentleness exercised by 

Jesus and Paul and what gentleness should mean in practice in the life of the contemporary church. 

Finally, she reminds her readers: ‘Be gentle with yourself too. God does not ask you to be gentle with 

everyone you meet except the person who stares back at you in the mirror.’  

The sixth and final chapter, ‘Care for the Flock,’ is by Bishop James Newcome. In this chapter he looks 

at the exercise of Christian ministry in the light of Peter’s words in 1 Peter 5:1–11. He looks at 

‘motivation for ministry’ and declares that ministers need to be ‘willing, eager and transparent’. He 

next looks at the qualities required for ministry, arguing that ministers need obedience, humility, trust, 

discipline, courage and a perspective that looks outward: ‘at the world-wide church and whole 

communion of saints (a really important doctrine) knowing that … our brothers and sisters are 

undergoing the same kinds of suffering — and often much, much worse.’ Finally he considers the 

‘measure of success’ in ministry stating that it is: ‘quite simply the unfading Crown of Glory (i.e., our 

salvation) which rewards faithful perseverance and is a pure gift of grace.’  

Martin’s opinion 
Living in Mercy and Grace is a stimulating collection of essays which helps us to consider various 

important aspects of Christian life and ministry on the basis of the teaching of Scripture and the 

insights of psychology. The essays are primarily aimed at those engaged in Christian ministry, but much 

of what is said in them is also applicable to lay Christians as well. The collection would make a good 

resource for personal study on a retreat or study day, but it would also provide a good basis for group 

discussion in a church leadership team, a DEF group or a ministers’ fraternal. 

Commendations 
Niv Lobo writes:  

‘Living in Mercy and Grace brought home to me the privilege and responsibility of the promises I made 

at ordination, and I found it both strikingly practical as well as deeply wise. When my ministry — and 

the minister! — fails to live up to the longed-for ideal, I will return to this book, which manages to be 

both gentle and stirring in calling its reader to faithful shepherding worthy of the Chief Shepherd.’  
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Louise Perry, The Case Against the Sexual Revolution: A New Guide to Sex in the 

21st Century, Polity, ISBN 978-1-50954-999-3, £14.99 (hardcover and e-editions 

also available).  

Overview 
Louise Perry is a writer, a columnist for the New Statesman, and a campaigner against male sexual 

violence. As the title of her book indicates, Perry, like Abigail Favale, is critical of many of the results 

of the sexual revolution that began in the 1960s. However, unlike Favale, she takes a purely secular 

approach to the matter.  

Perry’s book is in eight chapters.  

In the first chapter, ‘Sex must be taken seriously,’ Perry contrasts the lives of two icons of the 1960s, 

Hugh Hefner, the founder of Playboy magazine, and the actress Marilyn Monroe. She writes that:  

The courses of these two lives show us in perfect vignette the nature of the sexual revolution’s 

impact on men and women. Monroe and Hefner both began in obscurity and ended their lives 

rich and famous, having found success in the same city and that very same historical moment. 

But, while Hefner lived a long, grubby life in his mansion with his playmates, Monroe’s life was 

cut short by misery and substance abuse.  

The lesson that Perry takes from their contrasting stories is that the sexual revolution of the 1960s 

had two aspects to it, an aspect that was beneficial to women and an aspect that benefitted only men 

life Hefner. In her words:  

The story of the sexual revolution isn’t only a story of women freed from the burdens of 

chastity and motherhood, although it is that. It is also a story of the triumph of the playboy – 

a figure who is too often both forgotten and forgiven, despite his central role in this still recent 

history. Second wave feminists were right to argue that women need contraception and 

legalised abortion in order to give them control over their reproductive lives, and the arrival 

of this technology was a good and needful innovation, since it is freed so many women from 

the body breaking work of unwanted childbearing. But the likes of Hefner also wanted this 

technology, and needed it, if they were to achieve the goal of liberating their own libidos while 

pretending that they were liberating women.  

As she goes on to write:  

I don’t believe that the last sixty years or so should be understood as a period of exclusive 

progress or exclusive decline, because the sexual revolution has not freed all of us, but it has 

freed some of us, and selectively, and at a price.  

Perry then develops this basic argument in Chapters 2–7.  

In Chapter 2,’Men and women are different,’ she draws on the book a Natural History of Rape by 

Randy Thornhill and Craig Palmer, and statistics about the occurrence of rape, to argue that contrary 

to much feminist thought rape is not the expression of men’s need to have power over women. It is 

not about male domination, but rather: ‘an aggressive expression of sexual desire.’ Rapists ‘are really 

just men who are aroused by violence, have poor impulse control, and are presented with a suitable 

victim and suitable set of circumstances.’ What this means is that the proper response to rape is not 

a change in sexual politics, but stiffer penalties for rape and women not placing themselves in 

situations where rape is more likely to occur.  
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In Chapter 3, ‘Some desires are bad,’ she argues we that we need to recover the importance of the 

repression of sexual desire:  

Sexual repression is a blunt instrument, but it is not one that we can do away with altogether, 

as the errors of the 1970s show. The radical desires of sexual liberals do not work in a world 

in which human sexuality is not always beautiful but often wicked and repulsive.  

Furthermore, this is a feminist issue because:  

A society that prioritises the desires of the highly sociosexual is necessarily one that prioritises 

the desires of men, given the natural distribution of the trait, and those men then need to call 

on other people – mostly young women – to satisfy their desires.  

In Chapter 4, ‘Loveless sex is not empowering,’ she contends that because men and women are wired 

differently when it comes to sex, we should reject the idea that the hook-up culture that sees casual 

sexual encounters as the norm is not good for women. In her words:  

Hook-up culture is a terrible deal for women and yet has been presented by liberal feminism 

as a form of liberation. A truly feminist project would demand that, in the straight dating 

world, it should be men, not women, who adjust their sexual appetites.  

Perry distinguishes between men who are ‘cads’ who; ‘aren’t concerned with the welfare of their 

unknown offspring’ and ‘dads’ who: ‘care a good deal and will often devote their lives to providing for 

their families.’ She notes that on the whole women are more ‘agreeable’ than men’ (in the sense of 

putting other’s interests first) and her advice to ‘agreeable women assessing potential partners’ is to 

ask: ‘Would this man make a good father to my children?’ (i.e. is he a dad rather than a cad?). If the 

answer is ‘no’ then: ‘don’t have sex with him. It means he isn’t worthy of your trust.’ 

In Chapter 5 and 6, ‘Consent is not enough’ and ‘Violence is not love,’ she argues that both the 

involvement of women in the pornography industry and women engaging in rough sex raise problems 

of consent. Despite what is sometimes claimed, women involved in pornography are unlikely to have 

truly given their consent and in the case of rough (i.e. violent) sex it is difficult to determine whether 

or not consent was truly given and women are pressurised into agreeing to it because of the influence 

of pornography in which rough sex is portrayed as normal. Perry also argues that pornography is 

damaging in and of itself because it:  

… it trains the mind to regard sex as a spectator sport, to be enjoyed alone and in front of a 

screen. It removes love and mutuality from sex, turning human beings – as Terry Crews has 

put it – ‘into body parts’.  

In Chapter 7, ‘People are not products,’ she argues against the idea that prostitution can be an 

empowering choice for women. This is because:  

The whole point of paid sex is that it must be paid for. It is not mutually designed by both 

parties – one party is there unwillingly, in exchange for money, or sometimes other goods 

such as drugs, food or shelter. The person being paid must ignore her own lack of sexual 

desire, or even her bone-deep revulsion. She must suppress her most self-protective instincts 

in the service of another person’s sexual pleasure. This is why the sex industry typically 

attracts only the poorest and most desperate women – these are the people who don’t have 

the means to resist it. 

The decriminalisation of the ‘sex trade’ simply makes the sex industry larger and in order to meet the 

increased demand ‘unwilling women must be sought out to meet it.’  
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In Chapter 8, ‘Marriage is good,’ she contends that monogamous marriage is good because it tames 

the sexual instincts of men and provides a solution to the issue of childrearing:  

A monogamist marriage system is successful in part because it pushes men away from the cad 

mode, particularly when premarital sex is also prohibited. Under these circumstances, if a man 

wants to have sex in a way that is socially acceptable, he has to make himself marriageable, 

which means holding down a good job and setting up a household suitable for the raising of 

children. He has to tame himself, in other words. Fatherhood has a further taming effect, even 

at the biochemical level: when men are involved in the care of their young children, their 

testosterone levels drop, alongside their aggression and sex drive. A society composed of 

tamed men is better is a better society to live in, for man, for women and for children. 

The monogamous marriage model is also the best solution yet discovered to the problems 

presented by child rearing. There was a wisdom to the to the traditional model in which the 

father was primarily responsible for earning money well the mother was primarily responsible 

for caring for children at home. Such a model allows mothers and children to be physically 

together and at the same time financially supported. In an age of labour-saving devices such 

as washing machines and gas boilers, it has become less time consuming to run a household 

and that’s more feasible for mothers of young children to do paid work outside of the home, 

as most of us do. But attempting to play the traditional roles of mother and father 

simultaneously – as single mothers are forced to do – is close to impossible.  

In her conclusion, ‘Listen to your mother,’ she sums up her overall argument by stating that:  

If we are to challenge the social costs of the sexual revolution effectively, then we can’t 

redesign society on the back of an envelope. We have to look at social structures that have 

already proven to be successful in the past and compare them against one another, rather 

than against some imagined alternative what never existed and is never likely to exist. The 

technology shock of the Pill led sexual liberals to the hubristic assumption that our society 

could be uniquely free from the oppression of sexual norms and could function just fine. The 

last 60 years have proved that assumption to be wrong. We need to re-erect the social 

guardrails that have been torn down. And, in order to do that, we have to start by stating the 

obvious. Sex must be taken seriously. Men and women are different. Some desires are bad. 

Consent is not enough. Violence is not love. Loveless sex is not empowering. People are not 

products. Marriage is good. 

Martin’s opinion 
The Case Against the Sexual Revolution is a very important book. As Katherine Stock writes in her 

Foreword: 

Whether you ultimately agree or disagree with Perry’s analysis, the book takes the interests 

of women deadly seriously and carves out a space for them to talk properly about the costs 

of the sexual culture in which they must sink or swim. It’s essential for the well-being of young 

women that we do this, and we should all be grateful to Perry for advancing this important 

conversation.  

From a Christian perspective, Perry’s book serves to support the criticisms of the sexual revolution 

that conservative Christians have made all along. The subtitle might justifiably be ‘Why Mary 

Whitehouse was right after all.’ It is unfortunate from a Christian point of view that Perry often bases 

her conclusions on the uncertain speculation of evolutionary biology whereas it would be better to 
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talk instead about God’s original design and the way it has been distorted by the Fall. Nevertheless, 

Christians can agree with Perry’s conclusions, and her book would make a good starting point for a 

conversation between Christians and secular feminists about the problems surrounding sex in today’s 

society and how to address them. The book would also make an interesting starting point for Christian 

apologetics and discussion with unbelievers in that it gives Christians the basis for saying that perhaps 

the much-reviled Christian sexual ethic was actually right after all and that just maybe it was given to 

us as a gift by someone who knew what he was doing. 

Commendations 
Helen Joyce has commented:  

‘Brilliantly conceived and written, this highly original book is an urgent call for a sexual counter-

revolution. A book as stimulating as the splash of icy water that wakes someone from a nightmare.’ 

 


