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Latimer Trust 
Monthly Reading List – July 2020  

 

This is a summary of recent books read by Martin Davie, compiling his evaluations and the commendations of others. 

In this edition: 

Author Title Martin’s opinion 

Sam Allberry   A Better Hope: Enjoying 
the Resurrection Life 

This is an excellent little book. It would make a great basis for a 

sermon series on the Christian hope, or for a series of study group 

meetings on this theme. 

Richard 
Bauckham 

Who Is God? Key 
Moments of Biblical 
Revelation 

This short book is an excellent introduction to key aspects of the 

biblical answer to the question ‘Who is God?’ It is based on wide 

ranging and up to date scholarship, but it is written in a clear and 

accessible style. 

Gregory R Lanier Is Jesus Truly God?: How 
the Bible Teaches the 
Divinity of Christ 

This book is a scholarly yet accessible study of the New Testament 

evidence for the full deity of Jesus Christ. It will prove to be an 

invaluable resource for those studying Christology at university or 

theological college, for ministers and for ordinary lay Christians. 

Dane C Ortlund Gentle and Lowly: The 
Heart of Christ for Sinners 
and Sufferers 

This very helpful book reminds us that Jesus was, is, and always will 

be, the God who is infinitely gentle and infinitely loving and who 

promises to give rest to the souls of all those who put their trust in 

him. All Christians in need of genuine biblical encouragement should 

read this book. 

Gavin Ortlund Retrieving Augustine's 
Doctrine of Creation: 
Ancient Wisdom for 
Current Controversy 

This is a book that will be of interest to anyone who wants to think 

more deeply about how we should understand the doctrine of 

creation today. Well worth a careful read. 
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Sam Allberry, A Better Hope: Enjoying the Resurrection Life, IVP, Kindle Book £1.59.  

Overview:  
This new book by the well-regarded Christian apologist Sam Allberry contains material already published in chapter 3 

of his 2010 book Lifted – Experiencing the Resurrection Life. In its new format the material serves as a clear basic 

introduction to the hope that Christians possess because of the resurrection of Jesus Christ.  

Allberry explains that Christian hope is different from the type of hope that non-Christians have:  

It is not based on my circumstances and prospects. It comes through Jesus’ resurrection, and is therefore 

independent of these things. For this reason, it is a living hope. It has a life of its own that can endure even 

the worst experiences of life in this world. It is grounded in what God has done in raising Jesus from the 

dead. It is hope that is totally contingent on a particular event. And because that event has happened our 

hope is secure. Not wishful-thinking hope, but guaranteed hope.  

He goes on to further explain that the resurrection of Jesus tells us that we can have a very specific sort of hope – 

the hope of bodily resurrection:  

What has happened in the past shows up what will happen in the future. Like Jesus we are to be raised 

physically from the dead. Through faith, as we have seen, we are united to him. His Spirit dwells within us: 

‘And if the Spirit of him who raised Jesus from the dead is living in you, he who raised Christ from the dead 

will also give life to your mortal bodies through his Spirit, who lives in you’ (Romans 8:11 my emphasis). The 

Spirit within us is the Spirit of resurrection. What that Spirit did in raising Jesus he will do for us. We are 

guaranteed bodily resurrection.   

This means, writes Allberry, that:  

Our future is very much physical. Contrary to the view most people have of heaven, our ultimate destiny is 

physical. We will not be floating around disembodied in the middle of some cloudy vista. We will have 

bodies, risen transformed glorious bodies.  

Furthermore, our resurrected bodies will dwell in a renewed creation:  

God guarantees the future of this physical world. Creation will not be replaced, but renewed. For all the 

dramatic differences, the new earth will be this earth. Jesus looked ahead to ‘the renewal of all things’ 

(Matthew 19:28). All that is wrong will be removed and creation will be perfected. What God has made will 

not be done away with.  

Lastly, because we have this hope for ourselves and all creation, we can be sure that the work God asks us to do in 

this world is worthwhile: ‘To do all that we do for God’s glory is going to be worth it, because God’s plans – for 

people as well as creation – will not be thwarted. Such labour is not in vain. We can keep going.’  

Martin’s opinion: 
This is an excellent little book. It would make a great basis for a sermon series on the Christian hope, or for a series 

of study group meetings on this theme. It is also a book that Christians can recommend to their non-Christian friends 

who want to know what Christians believe and why. Everyone in the world is looking for hope. Allberry’s book 

declares clearly and persuasively where true hope is to be found.  

Commendations:  
Vaughan Roberts writes:  

I warmly welcome this excellent book…and pray that it will be used by God to restore the truth of the 

resurrection to its proper prominence in our thinking. 
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Richard Bauckham, Who Is God? Key Moments of Biblical Revelation, Baker Academic, ISBN 

978-1-54096-190-7, £15.99 (e edition also available).  

Overview:  
Richard Bauckham is senior scholar at Ridley Hall, Cambridge. He is also a visiting professor at St. Mellitus College, 

London, and emeritus professor of New Testament at the University of St. Andrews.  

His latest book is based on the Frumentius Lectures given ay the Ethiopian Graduate School of Theology in Addis 

Ababa in 2015 and on the Haywood Lectures given at Acadia Divinity College, Nova Scotia in 2018. As the title of the 

book indicates the question that Bauckham explores in this book is the question ‘Who is God?’  

In order to answer this question he first looks at three key events in the Old Testament in which God’s identity is 

revealed – Jacob's dream at Bethel, Moses’ encounter with God at the burning bush, and Moses’ meeting with God 

on Mount Sinai. He then shows how the New Testament builds on the Old by exploring three revelatory events in 

Mark's Gospel that reveal the Trinity: Jesus's baptism, transfiguration, and crucifixion. 

In chapter 1 Bauckham looks at the story of Jacob’s dream at Bethel in Genesis 28. This story is about how God is 

present with Jacob wherever he goes, but is also present in a particular place, Bethel, the ‘house of God.’ In the 

remainder of the Old Testament the two places where God is said to dwell correspond to these two aspects of God’s 

presence with Jacob:  

The tabernacle corresponds to the ongoing, accompanying presence of God with Jacob wherever he went. 

The temple corresponds to the more permanent residence of God in his ‘house’ at Bethel. 

In the New Testament Matthew’s description of Jesus as ‘Immanuel, God with us’ (Matthew 1:22–23) reveals a new 

form of God’s presence: 

God in the midst of human life as the human Jesus, Jacob’s own descendant, who thus brings blessing to the 

nations. Jesus himself is God-with-us. 

 This idea is developed in John’s description of Jesus as the staircase between earth and heaven in Jacob’s dream 

(John 1:51) and the new tabernacle and new temple (John 1:14, Revelation 21:22).  

In chapter 2 Bauckham looks at the account of Moses’ encounter with God at the burning bush in Exodus 3:13–15. In 

this account the two names God gives to himself ‘I-will-be’ and ‘The Lord, the God of your ancestors, the God of 

Abraham, Isaac and Jacob’ do not: 

 …reduce him to being Israel’s God, a God who serves Israel’s purposes, a tribal demi-God. But it does mean 

that in his grace, in the freedom of his love, God has committed himself to Israel, chosen to be Israel’s God – 

and has done so, it seems, irrevocably: ‘This is my name forever, and this my appellation to all generations’ 

(Exodus 3:15b). 

In the New Testament the name ‘Father’ is used by Jesus and his followers ‘as a substitute for the divine name, 

which at the same time refers to the divine name’ and, as verses such as Philippians 2:6–11 make clear:  

The hope of the prophets, for God to sanctify his Name in all the world, for all nations to call on the name of 

the Lord, comes to fulfilment when Jesus is seen to be the revelation of God and therefore the one who 

shares the Divine Name with the Father. 

In chapter 3 Bauckham looks at the account of the revelation of God’s character to Moses on Mt Sinai in Exodus 

34:6-7. This account tells us, he says, that:   

There is more to God’s ways than we can grasp. We cannot calculate his mercy and his judgement. God 

abounds in steadfast love and faithfulness, and so we can rely on him to act with his people’s good at heart. 

But the ways in which he does this may be beyond our grasp. He remains, after all, God.  

In Joel 2:12–14, Jonah 4:1–3 and Psalm 145 the description of God’s character in Exodus 34 is picked up and applied 

not just to God’s relationship to Israel, but to his relationship to all nations and all of creation.  
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In  the prologue to John’s Gospel the description of the Incarnate Word as ‘full of grace and truth’ (John 1:14 and 

17), echoes Exodus 34 and roots God’s love in God’s own eternal being:  

The eternal love between the Father and the Son is the source from which the love of God flows into the 

world in the incarnation of the Son and his death for the life of the world. God is love in himself as well as in 

relation to his creation, and he is love in relation to his creation because he is eternally love in himself.  

In chapter 4 Bauckham  turns to Mark’s Gospel and considers the three key stories of the vision given to Jesus at his 

baptism (Mark 1:9–11), Jesus’ transfiguration (Mark 9:2–8) and the centurion’s confession at Jesus’ crucifixion (Mark 

15:37–39). All three stories reveal Jesus identity as God’s Son and the story of the baptism introduces the idea that it 

is through the presence and work of the Spirit that Jesus is ‘continuously in touch with his heavenly Father, sustained 

by his Father’s love and carrying out his Father’s will to the end.’ The presence of God in Mark’s Gospel, argues 

Bauckham, is thus the presence of the God who is Trinity and Paul’s benediction in 2 Corinthians 13:13 makes it clear 

that it is this Trinitarian God who is present in the lives of Christian believers.  

Martin’s opinion: 
This short book is an excellent introduction to key aspects of the biblical answer to the question ‘Who is God?’ It is 

based on wide ranging and up to date scholarship, but it is written in a clear and accessible style that means that 

even those who have no background in biblical studies will be able to understand and learn from what Bauckham 

has to say. As well as being valuable for individual study this book would be a good resource for a sermon series or 

for group study. Strongly recommended.  

Commendations:  
Ben Witherington comments  

There are only a handful of scholars I turn to, to learn something new and important about the Bible and its 

God that I had not considered before. Richard Bauckham is one of them. Who Is God? is a book about God's 

self-revelation, and it is in itself a revelation! God is self-determining, and he has determined to reveal 

himself in his own way, at his own time, to his own chosen audiences. He has even revealed his personal 

name, after a fashion. And amazingly, that specific, named God, the only God of all creation, desires and has 

determined to be with us, now and forever, particularly in the person of Jesus Christ. This book should be on 

the shelf of every pastor, layperson, and interested party who desires to know better who God is. It is 

Bauckham at his most lucid and soul nourishing – an instant classic. 
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Gregory R Lanier, Is Jesus Truly God?: How the Bible Teaches the Divinity of Christ, Crossway, 

ISBN 978-1-43356-840-4, £12.99  (e version also available).  

Overview:  
Gregory Lanier is associate professor of New Testament at Reformed Theological Seminary in Orlando, Florida.  

The starting point for his new book is the observation that the debates about the full divinity of Jesus that were a key 

feature of the life of the early church have not gone away.  

Outside the church, Jehovah’s Witnesses and Mormons reject the Christian teaching that Jesus is fully divine. 

For instance, the translation of the Bible used by Jehovah’s Witnesses (New World Translation) famously 

renders John 1:1, ‘The Word was a god,’ ascribing to Jesus the status of a ‘god’-like or quasi-angelic being but 

nothing more. Furthermore, while the Qur’an affirms some true facts about Jesus – such as his birth to Mary 

and his role as a prophet – Islam holds that the confession of Jesus as the fully divine Son of God is shirk, that 

is, the unforgivable sin of ascribing ‘partners’ to Allah (e.g., Q ‘Imran 3:151; Q Nisa’ 4:48). And the acid rain 

of secularism has, for more than two centuries, eroded all possibility of a divine human altogether, instead 

holding that this doctrine was invented when pagan Greek theology was imported into the church.  

Even within the church, Jesus is often taken to be an ‘ideal human’ at best or perhaps simply a good 

teacher—especially within mainline denominations. But many evangelical Christians are confused or 

inconsistent as well. A 2018 survey by Ligonier Ministries and LifeWay Research found that nearly 95 percent 

of self-described evangelical Christians affirm the Trinity, but simultaneously, about 80 percent believe that 

Jesus Christ is the ‘first and greatest being created by God.’ The shocking thing is that these respondents do 

not appear to realize the stark contradiction in these two positions.  

In the face of this continuing rejection of Jesus’ full divinity the aim of Lanier’s book is:  

… not only to affirm that, yes, Scripture does indeed teach that Jesus Christ is fully God but also to help 

average Christians understand how it does so. It is one thing to know the ‘right’ answer; it is another 

altogether to understand how the New Testament authors get there – to show their work, so to speak.  

Lanier acknowledges that scholars such as Richard Bauckham, Martin Hengel and Larry Hurtado have recently 

undertaken work on how the New Testament writers affirm Jesus’ deity. However, he says:  

… the vast majority of their work has focused on one aspect of the issue or one subset of writings (such as 

Paul’s letters), and their output has been largely confined to scholarly monographs and articles. It is high 

time for the findings to be set forth in a way that reaches a broader audience. 

In order to show whether the Bible teaches that Jesus is fully divine in the way that orthodox Christian faith says that 

he is, the goal of Lanier’s study is:  

…. to test whether Scripture actually teaches that Jesus Christ has a real existence from before creation; that 

he is eternally the second person of the triune God; that there is absolute unity and equality in essence 

among Father, Son, and Spirit; and that the distinctions in person are not collapsed altogether (such that the 

Son is absorbed into the Father, or vice versa). Anything else would not be orthodox Christianity.  

In line with this goal, the six chapters of his book:  

…  demonstrate that a full-orbed divine Christology is taught throughout the entire New Testament, focusing 

on how Scripture does this in six major ways (one per chapter):  

1. asserting Jesus’s pre-existence  
2. claiming that Christ is a fully divine ‘Son’  
3. applying the Old Testament in a variety of ways to show that Jesus is fully Israel’s God  
4. describing early worship offered to Jesus  
5. showing the relation of the Son to the Father and Holy Spirit  
6. directly describing Jesus as theos (‘God’) 
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Martin’s opinion: 
This book is a scholarly yet accessible study of the New Testament evidence for the full deity of Jesus Christ that 

demonstrates with great force and clarity that that the orthodox view of the person of Christ set out in the Nicene 

Creed and the Confession of Chalcedon is the one that is in line with the teaching of the New Testament. This book 

will prove to be an invaluable resource for those studying Christology at university or theological college, for 

ministers who wants to refresh their knowledge of the subject and for ordinary lay Christians who want to 

understand the reasons why the Christian tradition has taught that Jesus is divine. If you want to read one new book 

on this subject this year this book should probably be it.  

Commendations:  
Scott R. Swain declares;  

‘Jesus is Lord’ is the fundamental confession of the Christian faith. Writing with the heart of a pastor and the 

wisdom of a seminary professor, Greg Lanier unfolds the rich Trinitarian framework within which the Old and 

New Testaments present Jesus as God’s divine Son. Anyone who desires to become a more competent 

reader of the Bible and a more faithful follower of the Lord Jesus Christ will find this book enormously 

instructive. 
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Dane C Ortlund, Gentle and Lowly: The Heart of Christ for Sinners and Sufferers, Crossway, 

ISBN 978-1-43356-613-4, £14.99 (e and audible versions also available).  

Overview:  
Dane Ortland is the chief publishing officer and Bible publisher at Crossway books in the United States.  

As he explains in his Introduction, his new book Gentle and Lowly:  

…. is a book about the heart of Christ. Who is he? Who is he really? What is most natural to him? What 

ignites within him most immediately as he moves toward sinners and sufferers? What flows out most freely, 

most instinctively? Who is he?  

The book is written, he says:  

… for the discouraged, the frustrated, the weary, the disenchanted, the cynical, the empty. Those running on 

fumes. Those whose Christian lives feel like constantly running up a descending escalator. Those of us who 

find ourselves thinking: ‘How could I mess up that bad – again?’ It is for that increasing suspicion that God’s 

patience with us is wearing thin. For those of us who know God loves us but suspect we have deeply 

disappointed him. Who have told others of the love of Christ yet wonder if – as for us – he harbors mild 

resentment. Who wonder if we have shipwrecked our lives beyond what can be repaired. Who are 

convinced we’ve permanently diminished our usefulness to the Lord. Who have been swept off our feet by 

perplexing pain and are wondering how we can keep living under such numbing darkness. Who look at our 

lives and know how to interpret the data only by concluding that God is fundamentally parsimonious. 

It is written, in other words, for normal Christians. In short, it is for sinners and sufferers. How does Jesus 

feel about them? 

In order to answer this question Ortlund turns to the Bible with the help of the English Puritan writers of the 

seventeenth century and later Reformed writers who have followed in their footsteps.  In his words:  

… we are simply going to ask what the Bible says about the heart of Christ and consider the glory of his heart 

for our own up-and-down lives. But we are neither the first nor the smartest to read the Bible. Throughout 

the history of the church God has raised up uniquely gifted and insightful teachers to walk the rest of us into 

the green pastures and still waters of who God in Christ is. One particularly concentrated period of history in 

which God provided penetrating Bible teachers was 1600s England and the age of the Puritans. This book on 

Christ’s heart would not exist if I had not stumbled upon the Puritans and especially Thomas Goodwin. It is 

Goodwin more than anyone who has opened my eyes to who God in Christ is, most naturally and easily, for 

fickle sinners. But Goodwin and the others raised in this book such as Sibbes and Bunyan are channels, not 

sources. The Bible is the source. They’re just showing us with particular clarity and insight what the Bible has 

been telling us all along about who God actually is. 

And so the strategy of this book will simply be to take either a Bible passage or a bit of teaching from the 

Puritans or others and consider what is being said about the heart of God and of Christ. We will consider the 

prophets Isaiah and Jeremiah, the apostles John and Paul, the Puritans Goodwin and Sibbes and Bunyan and 

Owen, and others such as Edwards and Spurgeon and Warfield and open ourselves up to what they tell us 

about the heart of God and the heart of Christ. The controlling question is: Who is he? There will be a fairly 

natural progression through the book from chapter to chapter, though not so much as a logically building 

argument but rather looking at the single diamond of Christ’s heart from many different angles.  

Because it is a series of meditations rather than a single developing argument Gentle and Lowly cannot be easily 

summarised, but the following extract from chapter 1 helpfully summarises Ortlund’s overall message.  

Commenting on Jesus’ words in Matthew 11:29 ‘I am gentle and lowly in heart’ Ortlund writes:  

This is not how we intuitively think of Jesus Christ. Reflecting on this passage in Matthew 11, the old English 

pastor Thomas Goodwin helps us climb inside what Jesus is actually saying.  
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Men are apt to have contrary conceits of Christ, but he tells them his disposition there, by 

preventing such hard thoughts of him, to allure them unto him the more. We are apt to think that 

he, being so holy, is therefore of a severe and sour disposition against sinners, and not able to bear 

them. ‘No,’ says he; ‘I am meek; gentleness is my nature and temper.’  

We project onto Jesus our skewed instincts about how the world works. Human nature dictates that the 

wealthier a person, the more they tend to look down on the poor. The more beautiful a person, the more 

they are put off by the ugly. And without realizing what we are doing, we quietly assume that one so high 

and exalted has corresponding difficulty drawing near to the despicable and unclean. Sure, Jesus comes 

close to us, we agree – but he holds his nose. This risen Christ, after all, is the one whom ‘God has highly 

exalted, ‘at whose name every knee will one day bow in submission’ (Phil. 2:9–11). This is the one whose 

eyes are ‘like a flame of fire’ and whose voice is ‘like the roar of many waters’ and who has ‘a sharp two-

edged sword’ coming out of his mouth and whose face is ‘like the sun shining in full strength’ (Rev. 1:14–16); 

in other words, this is one so unspeakably brilliant that his resplendence cannot adequately be captured 

with words, so ineffably magnificent that all language dies away before his splendor.  

This is the one whose deepest heart is, more than anything else, gentle and lowly. 

 Goodwin is saying that this high and holy Christ does not cringe at reaching out and touching dirty sinners 

and numbed sufferers. Such embrace is precisely what he loves to do. He cannot bear to hold back. We 

naturally think of Jesus touching us the way a little boy reaches out to touch a slug for the first time – face 

screwed up, cautiously extending an arm, giving a yelp of disgust upon contact, and instantly withdrawing. 

We picture the risen Christ approaching us with ‘a severe and sour disposition,’ as Goodwin says. This is why 

we need a Bible. Our natural intuition can only give us a God like us. The God revealed in the Scripture 

deconstructs our intuitive predilections and startles us with one whose infinitude of perfections is matched 

by his infinitude of gentleness. Indeed, his perfections include his perfect gentleness.  

It is who he is. It is his very heart. Jesus himself said so. 

Martin’s opinion: 
This is very helpful book for all who are in the situation of discouragement described by Ortlund in his introduction, 

which is to say most Christians most of the time. It reminds us that Jesus was, is, and always will be, the God who is 

infinitely gentle and infinitely loving and who promises to give rest to the souls of all those who put their trust in 

him. We are unworthy and unclean before God because of the depth of our sin, but Jesus’ heart, and hence the 

heart of God, nonetheless remains unwaveringly loving towards us and will always remain so.  All Christians in need 

of genuine biblical encouragement should read this book. Highly recommended.    

Commendations:  
Rosaria Butterfield comments:  

The Puritans breathed Christ-centered practices: they embraced the Bible as a lifeline, exercised it like a 

muscle, and relied upon it like a bulletproof vest. They knew how to hate their sin without hating themselves 

because they understood that Christ’s grace is an ever-present Person, a Person who understands our 

situation and our needs better than we do. They understood that we suffer because of sin. Dane Ortlund 

masterfully handles a treasure trove of Puritan wisdom and deftly presents it to the Christian reader. Read 

this book and pray that the Holy Spirit reveals Christ to you as the Puritans understood him, and you will be 

refreshed to understand God’s grace in a whole new way. 
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Gavin Ortlund, Retrieving Augustine's Doctrine of Creation: Ancient Wisdom for Current 

Controversy, IVP Academic, ISBN 978-0-83085-324-3, £ 23.83 (e edition also available).  

Overview:  
Gavin Ortlund is the senior pastor at First Baptist Church of Ojai in Ojai, California. He was previously a research 

fellow for the Creation Project at the Carl F. H. Henry Center for Theological Understanding at Trinity Evangelical 

Divinity School.  

The goal of his new book is to explore what the teaching of Augustine about creation can contribute to our thinking 

about the doctrine of creation today. As Ortlund acknowledges in his introduction, this raises the obvious question:  

…why should we engage Augustine in the first place? The fact that Augustine cared deeply about creation 

need not entail that we who are interested in creation should care about him. Indeed, is it not an exercise in 

academic nostalgia to suppose that a figure from the fourth and fifth century can help us address challenges 

that are largely related to the scientific discoveries of the last few centuries?  

The first answer Ortlund gives to this challenge is that Augustine can be useful to us precisely because he is a pre-

modern thinker:  

Because Augustine approached the doctrine of creation prior to the challenge of modernity, his writings can 

helpfully reframe issues and reorient us to a broader range of concerns. This is one way to locate avenues of 

thought that might move us beyond the polarization that characterizes much contemporary reflection on 

the doctrine of creation.  

Furthermore:  

Augustine is a staggeringly deep thinker, and we can benefit from his wisdom, insight, and sincerity. We may 

even find Augustine to be a helpful corrective against some of the characteristic blind spots of our own age – 

a kind of palliative or tonic against those eccentricities of modern thought that are invisible to us precisely 

because they are so close to us.  

For both these reasons, we need to be prepared to listen to what Augustine might have to contribute to our current 

debates about how to understand what the Bible and the Christian tradition have to teach us about God’s creation 

of the world and ourselves as his human creatures. Ortlund invites us to imagine a conference room:  

There are, let us say, three people dialoguing at the table, each representing one of the major creation views 

today: an evolutionary creationist (or theistic evolutionist, as some prefer to be called) from BioLogos, an 

old-earth creationist from Reasons to Believe, and a young-earth creationist from Answers in Genesis. Now 

enters a fourth party: Augustine. The question energizing this book is this: What would Augustine’s presence 

add to the discussion? What would Augustine say that might flavor, deepen, inform, arbitrate, conciliate or 

direct the discussion already being had by people like Francis Collins, Hugh Ross and Ken Ham?  

 As Ortlund goes on to explain, his attempt to bring Augustine into engagement with today’s debates about creation 

is in five main chapters.  

Chapter 1 ‘What We Forget About Creation: How Augustine Can Broaden our Horizon of Concerns’  explores ‘the 

significance of creation throughout Augustine’s theology with a view to how the breadth of Augustine’s vision can 

broaden, shore up, and redirect evangelical engagement with this doctrine.’ 

Chapter 2 ‘The Missing Virtue in Science-Faith Dialogue: Augustine on the Importance of Humility’ explores ‘the 

humility Augustine modelled in thinking about creation with a view to its implications for current reflection on the 

relationship between Scripture and science.’ 

Chapters 3–5 ‘Settling an Age-Old Debate: Augustine on the Literal Meaning of Genesis 1,’ ‘‘In Praise of Ashes and 

Dung’: Augustine on Animal Death’ and ‘Can We Evolve on Evolution Without Falling from the Fall? Augustine on 

Adam and Eve’ bring ‘Augustine’s views into dialogue with particular topics of current dispute’ – the nature of the 
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‘days’ of Genesis 1, animal death and its relationship to the Fall, and the question of the identity and theological 

importance of Adam and Eve.  

A concluding chapter then recaps what Ortlund thinks Augustine might have to contribute to our thinking about 

creation on the basis of the points made in the previous chapters.  

Martin’s opinion: 
This is a book that will be of interest to anyone who wants to think more deeply about how we should understand 

the doctrine of creation today. As Ortlund observes, the modern debate about the doctrine of creation can very 

easily become polarised into a stand-off between creation and evolution while Augustine, precisely because he 

predates our modern concerns, suggests ways of looking at the doctrine that may provide the basis for a less 

polarised and more constructive way forward. It would be naïve to suggest that ‘Augustine gives us the answers,’ but 

Ortlund shows us that if we listen to what he has to say he may at least stimulate us to ask better questions and to 

be prepared to think in new ways that we would not otherwise have thought of. Well worth a careful read.  

Commendations:  
Gerald Bray has written:  

Like almost all the church fathers, Augustine was fixated on Genesis 1–3, which he rightly saw as the key to 

the Christian worldview. Dr Ortlund takes us back to the man and his beliefs, at once so distant from and yet 

so near to our own concerns. Modern readers will be challenged by Augustine's insights, and by entering into 

dialogue with him, they may find answers to the dilemmas they confront. An exciting book on a key topic for 

our times. 


